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Summary. In today's globalized world, with
advancements in science and technology, widespread use
of information technologies, and increased international
trade, there is a blending and intertwining of different national
cultures. Misunderstanding these cultural nuances often
leads to international rifts and conflicts. Culture delineates
fundamental human values and life orientations, significantly
shaping cognitive processes, behaviors, work ethics,
managerial approaches, communication patterns, interpersonal
dynamics, and related aspects. In the contemporary context,
marked by significant russian aggression against Ukraine
and the alignment of the Islamic Republic of Iran with
the adversary, a comprehensive examination and scholarly
inquiry into the Persian-speaking populace's mindset, linguistic
expressions, cultural norms, and behavioral paradigms appear
particularly pertinent. This scientific inquiry scrutinizes
the operational intricacies of the ritual against infertility
s 4a «Cellebori» as a distinctive stereotypical behavioral
manifestation among Iranians, based on the material of Persian
folk beliefs and superstitions. The study aims to delineate
the idiosyncrasies of stereotypical behavior formation within
the Persian linguistic-cultural milieu, utilizing material from
Persian omens and superstitions of artistic discourse pertaining
to the rituals against infertility. The history of studying
language-cultural rituals, particularly in contemporary
domestic and Western European linguistics, is succinctly
characterized. It has been elucidated that a language-cultural
ritual is a complex of speech acts performed in a specific
order, in a traditional manner, and at a defined time, serving
as a primary mechanism of collective memory. The concept
of (siiwdl abestani (pregnancy) is characterized in relation to
its relevance in Persian superstitions and beliefs. It has been
ascertained that traditional patriarchal attitudes towards
women, whose role is seen as the continuation of the family
line, are still prevalent in contemporary Iranian society. The
inability to become pregnant is often associated with an evil
eye in the minds of Iranians, leading to specific ritualistic
manipulations against it, notably the ¢s_#la "Gellebori" ritual.

Key words: behavioral stereotypes, ritual, Persian omens
and superstitions, linguacultural studies.

As is known, human behavior is variable and diverse, yet
at the same time it is typified because it adheres to norms and stand-
ards established in society. Any society, in order to preserve its

integrity, creates its own system of social codes or behavioral
programs for its members. Behavior is a form of human activity
based on stereotypes that are preserved in the collective memory
and passed down from generation to generation. Under semiotic
behavior, we understand behavior in which a specific action (e.g.,
splashing water behind the departing person) serves as a symbol
for another action (in order for the journey to be safe), which is not
directly related to the first action.

Ukrainian scholar S.I. Shyroka notes in her research that
the equivalent of the concept of "stereotypical behavior" is "ritual."
Ritual is a means of overcoming critical life situations for an indi-
vidual or group of individuals. By performing rituals, a collective
develops and reproduces uniform forms of behavior in order to
"manifest allegiance to common values through collective actions”
[1,p. 109].

According to the definition by F. S. Batsevych, a "lingua-cul-
tural ritual" (from Latin "ritualis" — ceremonial) is a set of estab-
lished speech acts, a pattern of speech behavior that, in a symboli-
cally ordered form, reproduces the connection of individuals, social
groups, and society with the most important phenomena for them:
historical events, people, natural objects and processes, etc. Lin-
gua-cultural rituals are typically accompanied by verbal formulas,
songs, gestures, marches, actions with special objects ("cultural
objects"), and so on [2, p. 148].

Numerous scholarly works by Ukrainian and international
researchers, such as O. Kondratyuk [3], K. Lorenz [4], A. R. Brown
[5], E. Tylor [6], G. V. Volkova [7], and others, have been dedicated
to the study of linguistic and cultural rituals. However, the issue
of the formation of ritualized stereotypical behavior among Irani-
ans based on folk omens and superstitions has not previously been
the subject of specific academic investigation.

Thus, this article aims to demonstrate peculiarities of the spe-
cific Persian ritual against infertility called ¢ellebori that is widely
used in the context of Persian omens and superstitions, and analyze
the stereotypical behavior of Iranians manifested in this ritual.

Women occupy a special place in the culture of any people.
The study of their status is, in fact, an examination of the vicis-
situdes of public and private life within a particular society. The
status of women in society, and their place and role in the complex
system of social relations, have always been linked to motherhood.
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One of the most critical stages in a woman's life is pregnancy, along
with the period of pregnancy and the associated challenges. In Iran,
women have always been held in particularly high regard because
they give life to future generations. This approach to women is
either traditional or patriarchal, seeing a woman's primary role in
her natural biological function of reproduction. Even an ancient Ira-
nian proverb states that <u 418 a0l 3 U ) zan ta nazaide bigane
ast "until a woman has given birth, she is a stranger".

In the Persian language, there are several words denoting
the concept of "pregnancy,” including il abestani, 2k
bardari, Skl hamelegi (from Arabic 4kl literally, "the one who
carries"). In the context of Persian omens and superstitions, where
pregnancy is the central component, the word (il abestani is typ-
ically used, therefore, we will examine its etymology in more detail.

According to A. Bolukbasi Persian word il abestani origi-
nates from (sl abestan/abostan in Middle Persian and (sl apostan
or 4zl Apostanih in Old Persian. Apostanih — consists of the pre-
fix -a, the word pos (meaning boy), the word tan (meaning body)
and the suffix -ih. So, on the one hand, this word describes the state
of a woman who has a boy child in her body or belly, and on
the other hand, it shows the value of a male child in the conscious-
ness of [ranian society [8].

Since in traditional Iranian society the status of a woman is
directly related to the birth of a child, one of the main problems
of a woman was and remains infertility. [ranians often attribute
a woman's inability to become pregnant after marriage to an evil
eye. The concept of an evil eye in the context of pregnancy is ver-
balized by an expression s3! | 4; dls Cuielle be u oftade ast aGo
sxi )L als Eelle gir Sode (literally "a Celle fell on her). Accord-
ing to the Persian dictionary by A. A. Dehxoda a concept 4l Eelle
means: 1) forty-day period (e.g. after childbirth, wedding, death)
2) forty-day period for Sufis (during which they fast and pray alone)
[9]. However, in the context of omens and superstitions, this word
means "the misfortune of a woman who cannot get pregnant several
years after marriage." In order to get rid of this misfortune, there
is a special rite in the Iranian tradition ¢_» 4l &ellebori (lit.” cut-
ting the €elle*). From the point of view of grammar, the word €el-
lebori is a derived abstract noun formed by semi-affixation (¢elle +
the present tense root of the verb boridan (bar-) 'to cut' + the suffix
of the formation of abstract nouns -i) and semantically it can be
explained as the breaking of charms or the annulment of spells, i.e.
the removal damage. Some Iranian researchers deny the connection
of the word ¢elle with the number 40 and give it only the meaning
of "spell" or "knot". However, in most manifestations of this rite,
one can observe the presence of the number 40, which has long had
a sacred meaning in Iranian culture. Traditionally, there were three
types of &ellebori:

1) Cellebori in a Jewish women's hammam (public bath).

On Saturday or Wednesday, a young wife or a woman who could
not become pregnant would go to the Jewish women's hammam
with a relative or close friend. She would sit on one of the steps
of the bath pool with her back to the center, and her relative or
friend would place a few coins under her feet. Then the bathwoman
would pour a jar of water over the barren woman's head. After
that, the woman would crush forty green onions with her hands,
pour them into the bath water, get up, take a handful of water from
the hammam, wash her face, and leave the bath. The bathhouse
would keep the money that had been placed under the woman's feet.

2) Cellebori with centipede.
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Alive or freshly dead centipede was dipped into a bow! of water
and then removed. On Wednesday, a woman who could not get
pregnant would wash herself with this water, finding a sense of calm
as she did so.

3) Cellebori in the corpse-washer house.

— They would go to the house where the dead were washed
and take a glass of the water used to wash the deceased. In exchange,
they would give money or sweets to the corpse-washer. They then
took this water to the hammam, poured it over the barren woman's
head after bathing, and left.

— They would go to the building where the dead were washed,
give a bunch of green onions and some money to the corpse-washer.
Then the woman had to lie down on the washing table. The corpse-
washer would chop onions and pour them on the woman's belly,
saying, s» 4> & 4 be niyat-e Cellebori, which means 'with
the purpose of cellebori'.

— They would take a glass of water from the house where
the dead were washed, and before going to bed at home, the woman
would wet her head with it and then go to sleep [10, p. 22-23].

In the Encyclopedia of the Islamic World, it is also noted
by F. Bahrami that in addition to the ritual washing of the body
of the deceased and wrapping the body in a shroud, in such insti-
tutions, among women who sought to become pregnant and had
problems with it, the performance of the "¢ellebori" rite was wide-
spread [11].

Let's consider an excerpt from the work of J. Ale Ahmad "Those
who cook sumalyak":

— Upa sl S Uy 5y e e K0 ) A8 i o da g i
S ) Ada

— oo f K LSS i o) s S e s e
G i A3 i 13 08 O a8 8 Sl a5 4S e ja g )l 4dsd
693068 oo Jd o140 Cojp 5 2) 3 430 (B o)) g 8 ) a 48
s A S gl S (gl S 00 Sl B¢ pe a6 adhi Ui

— Doxtar jun sad bar behet goftam in doctor moktorha-ra vel
kon. Biya pahlu-ye xodam ta sar-e elle abestan-et konam.

— Amgezi, man ke harfi nadaram. Gofti ¢ellebori kon kar-
dam. Gofti tu mordeSur xune az ru morde bepar ke paridam o nesf-e
gust-e tanam ab Sod. Xoda nasib nakone. Hanuz yad-e$ ke mioftam
tanam milarze. Gofti dava be xord-e Sowhar-et bede ke dadam.
Xiyal mikoni ruzi cehel ta notfe-ye toxm-e morq faraham kardan
kar-e asun-i bud? Unam yek hafte-ye tamum...

- Girl, I've told you a hundred times not to go to those doctors.
Come to me, and I'll help you get pregnant with the help of "celle",

— Sister, | don't mind. You told me to perform the "cellebori"
ceremony, and [ did. You told me to jump over the deceased in
the corpse-washer's house — 1 did it, even though I was terrified
and lost half my weight from fear. God forbid anyone should go
through such a thing! When I think about it, I still shake. You said
to give the potion to my husband — I did that too. Do you think it
was easy to collect forty chick embryos a day for a whole week?
[12,p. 27-28].

The given passage demonstrates the stereotypical situation
of "the desire to get pregnant" typical for Iranian society and the use
of the "¢ellebori" ritual by women, which can be considered as
a type of stereotypical behavior of Iranian women in the relevant
context. In this case, there is a third option for performing the rite in
a corpse-washer house.

A cousin advises a woman to ignore conventional medicine
and resort to the "Cellebori" ritual, which she had previously performed,
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involving jumping over a deceased person in a corpse-washing house.
However, as indicated in the text excerpt, this ritual not only failed to
produce the desired result but also caused significant stress to the young
woman, a quite predictable outcome. Moreover, apart from the "celle-
bori" ritual, as the excerpt shows, Iranian women resort to other meth-
ods in their pursuit of pregnancy, including traditional healing prac-
tices, which also proved ineffective according to the text. The number
forty is also significant. M. Karbasyan states that in Persian linguocul-
ture, the number forty can have several meanings: a) it denotes a large
quantity of something, a limit often used as a hyperbole. For instance,
in Ferdowsi's epic poem "Shahnameh," Rustam kills forty heroes in
battle with Akvan-Div. Or, when something needs to be shared among
many people, the Persian proverb yek maviz o ¢ehel qalandar (liter-
ally ‘one raisin and forty dervishes’) is used; b) it plays an important
role in actions aimed at overcoming witchcraft or magic. It is believed
that the number forty symbolizes the period necessary for physical
and spiritual transformation. It is commonly thought that talismans
hold power for forty days, and reciting Ayat al-Kursi protects a home
from evil spells for a forty-day period [13].

Thus, the author's use of the number forty in the dialogue can
have both meanings.

Let's consider an excerpt from the work "Adventures on
the Street" by S. Daneshwar:

5 0% S8 Ogin Wy g a1l 5 IR ) gy 1) Ko 2
?A.J.)L\S‘\%g\)%w,e)d !

e

— Y Tl by S R 5 a8 ) o) (gl Al Lin
fandiduad 5) o sen

T

= L4 eadCanl yaS s s hae (0 Bl 55l 3 o5 alad
AR ptiod ja o paph,

- A shea

— et palao i Al IS FAR ) sded jepdl el g A 4l
Ay (i Ada B 2 )03 30 5) 2k 4iSs,

Ba’d dig-ra ru-ye zamin gozast va goft: "Xanom jun owlad
sotun-e zendegi-ye pedar-o-madare. Soma Gera baéée nadarid?"

- Nemidunam.

— Hatman Celle behetun oftade — az qowm o xiSatun kasi pa
be mah nis? Dallaka-ye hammum-ra nemisenasid?

- Na.

— Xanom jun bezarid emruz taklif-e man ma’lum bese,
xiyal-am ke rahat Sod, ye ruz ba ham mirim mordeSur xune.

- Mordesur xune?

— Bale xanom jun, bale, adam mordesur xune nazdik-e$ base
van are Cellebori? ‘Ajab hekayat-iye. Bayad az ru morde rad besid
ta Celle-tun biyofte.

She then placed the pot on the ground and said, "Miss, a child is
the pillar of a parent's life. Why don't you have children?"

— "I don't know."

- "You must have been cursed. Do you have any close friends
or acquaintances who are in the last month of pregnancy? Do you
know any bathhouse attendants?"

_ ”NO."

— "Miss, let me fix my own matters today. Once I'm free, one
day we'll go to the corpse-washing house."

— "The corpse-washing house?"

- "Yes, miss, yes. Living near a corpse-washing house and not
going to remove a curse? What a story! You need to step over
a deceased person to lift the curse" [14, p. 58].

The above excerpt is a vivid example of the dominance of tradi-
tional [ranian views on childbirth, which are expressed in the words
of an old woman s 3 5 )y 83y (5 ¥  owlad sotun-e zendegi-ye
pedar o madar-e (literally’ a child is the pillar of a parent's life‘). As
we can see from the above passage, the absence of children is again
associated with an evil eye: e3& (; sig 4la Lis hatman éelle be-hetun
oftode. And the solution to the problem is seen in the removal of evil
eye (Cellebori) in a third way, in a corpse-washing house.

Let’s consider the following example from J. Shahri’s work
"Wish Fulfillment":

A g 4l a3 jedS il 3l 02 S 5 50 4l Jshtia sla JS 31
G502 pa Uiga bodje ¢ e el Jf Lis g pe Qi sl e 5d
R ) (s o s b e Al O o) o) (i pua dg Al )02 ) (8L
o 5 A & jleda ol i S gy )y s () A 02 gl aala Sl 4igS ]
52,00 () da g e o )8 Jue 23182 g plen diaally (i) gt ol
u,mm\ﬁ US4 puud g gl IS i aaii a2l 8 9 sla
)y jﬂr_d.

Avval az karha-ye motadavel-e ¢ellebori Soru’ karde. Az anja
ke mardom gofte budand. Xahar-e Sowhar, madar-e Sowhar-as
Sab-e arusi hatman az doSmani morq-e morde ya mus-e morde tu-ye
otdg-a§ avarde-and Celle be sar-a§ oftade ast. Ab-e xundbe-ye
morg-¢ sarboride sar-a§ rixtand. Az kohne-ye ¢ak dade-ye alude be
xun-e nefas-e taze za birun-as kardand. Ab-e taharat-e badce-ye taze
amade be surat-a§ pasidand. Hammam-e jahudha bordand. Ab-e
qosl-e taze arus be xord-a§ dadand. Dar ja-ye za’u xabandand va
¢un hickodom natije nadad karha-ye xodsarane-ra kenar gozaste pis
do’anevis bordand.

She first tried common methods of curse removal. People would
say, "Her sister-in-law or mother-in-law, harboring ill intentions,
threw a dead chicken or mouse into her room on the wedding night
and cursed her." They poured the blood of a slaughtered chicken,
mixed with water, over her head. She was passed through a cut sheet
smeared with the blood of a new mother. They splashed her face
with water in which a newborn baby had been bathed. She was taken
to a Jewish hammam. She was given water to drink that had been
used to wash a bride. She was placed in the spot of a new mother,
but since nothing worked, they stopped these efforts and took her to
a prayer scribe [15, p. 77].

The plot of J. Shahri’s work "Wish Fulfillment" revolves around
the desire of a young woman named Mehrangiz to become preg-
nant. Throughout the story, the protagonist resorts to a wide variety
of often completely absurd and even dangerous folk methods, fol-
lowing the advice of elderly Iranian women to achieve the desired
pregnancy. The entire work is literally woven with various super-
stitions and folk beliefs related to pregnancy, including the descrip-
tion of the "Cellebori" ritual. Mehrangiz immediately resorts to
this method of curse removal. As evidenced by the excerpt from
the work, her performance of "¢ellebori" involved a series of ste-
reotypical ritual actions that, however, did not yield any positive
results. An interesting fact is that while Mehrangiz undertakes
the most peculiar rituals in her quest to become pregnant, she does
not seek medical advice. In our opinion, the author uses this alle-
gory to highlight the absurdity of the methods prevalent among
common people in late 20th-century Iran. Despite the rapid devel-
opment and modern approaches in medicine, practices such as "Cel-
lebori" continue to exist among the populace in contemporary Iran,
as evidenced by forums and pages on the Internet.

Conclusions. The analysis of the ritual against infertility,
a5 (Cellebori), within the context of Persian folk omens
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and superstitions, as reflected in contemporary Persian literature,
allows us to conclude that traditional patriarchal attitudes towards
women persist in Iran, where a woman's primary role is still seen as
childbearing. In Iranian society, the inability to give birth is often
attributed to the evil eye. To counteract such curses, Iranian women
engage in various manipulations, including prescriptive forms
of behavior, specifically the "Cellebori" ritual.

Future research should focus on further studying the stereotyp-
ical behaviors of Persian language and culture bearers, particularly
the ritual of egg breaking, as seen in Persian folk omens and super-
stitions.
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Coninbasik  C., bepesancbka K. Puryan nporu
Gesmmimaa s 43 Cellebori sk cnemudiuna crepeornnaa
dopma mnoeainku ipaHuiB (Ha Martepiagi HapogHHUX
NPHUKMeT i 320000HIB Xy10:KHBOTO TUCKYPCY)

AHoranmisi. B ymoBax cyuwacHmX — mIoOamizamiitHHX
Ta IHTEerpamiifHMX TPOIECiB, HAYKOBO-TEXHIYHOTO IIPOTPECY,
iHpopMmaTn3alii Ta IHTEpHAI[IOHATI3AIli CBITOBOI EKOHOMIKH
Bi10yBa€ThCs 301MKEHHS Ta B3a€EMOIIPOHNKHEHHS HAlliOHATBHHAX
KYJIBTYpP, HEPO3YMIHHS ClIeHU(IKU SKUX MOPOIKYE MIKHAPOIHI
npippu Ta KoH(uikTH. Kynbrypa BH3HauYa€ OCHOBHI JIFOACHKI
I[IHHOCTI Ta JKHUTTEBI YCTAHOBKH, SIKi 3/iHCHIOIOTH HEaOMSKHIt
BILTUB Ha CIOCIO MUCIICHHSI, [ii, BiTHOIICHHS 10 pOOOTH, CTHIIb
YIPaBIiHHSA, CMOCIO KOMYHIKAIlii, B3AaEMOJIIF0 3 IHITMMHU JIFOIbMU
i ToMy moziOHe. Y Cy4aCHMX yMOBax, IO CKJIAJIUCS Ha TIi
MmacmrabHoi pociiickkoi arpecii mpotu Ykpainu, ko Iciamcbka
PecnyOnika Ipan crama Ha Oik Hamoro Bopora, OCOOJIUBO
aKTyaJIbHIM BHJA€THCS BCEOIYHE BHBYCHHS Ta JOCIIKCHHS
HOCIIB MEPCHKOI JITHIBOMEHTAIBLHOCTI, TXHBOI MOBH, KYJIBTYpH
Ta TIOBEAIHKH. Y HAyKOBIi PO3BIAII PO3MISHYTO Crerudiky
(GYHKIIOHYBAaHHS PUTyaly IPoTH Oe3rumias ¢ 4 «&ellebori»
Ak crnenudiunoi crepeotuntoi (GopMy MOBENIHKH IpaHIIB Ha
Marepiaii NepcbKUX HApOAHHUX NPUKMET 1 3a0000HIB. MeToro
JOCIIDKEHHS € BCTAaHOBJIEHHS OCOOIMBOCTEH (hopMyBaHHS
CTEpEOTHITHOI ~ ITOBEJIHKM B  IPEJCTABHHKIB  MEPCHKOI
JIHTBOKYJIBTYpH Ha Marepiaii MEepChbKUX HapOIHUX MPHKMET
1320000HIBXY/I0’KHBOT0,IUCKYPCY, BSKUX BIJOOPKAETHCIPUTY AT
npotu Gesrumians _» 4> Cellebori. CTHCTO OXapaKTepPH30BaHO
ICTOpil0 BHBYCHHS MOBHO-KYJIBTYPHHX PHTYyalliB, 30KpeMa
y CyyacHii BITUM3HSAHIM Ta 3aXiXHOEBPOMNEHCHKIN JITHIBICTHII.
3’51COBaHO, IO MOBHO-KYJABTYPHHH PHTyall — L€ KOMIDICKC
MOBJICHHEBHX [Tii, sIKi BUKOHYIOTHCS BiJIIIOBITHO /10 BU3HAYECHOTO
MOPSAAKY, TPAIULIHHAM CrOCcOOOM Ta y BH3HAYCHHH 4ac,
a TaKoXX € TOJOBHUM MEXaHI3MOM KOJICKTUBHOI TIaM’sTi.
OXapaKTepH30BaHO MOHATT sl Abestani (BariTHICTE) 3 ors Ly
Ha HOTro aKTyasli30BaHICTb y IEPCHKUX IPUKMETaX Ta 3a0000HaX.
3’51COBaHO, 10 y Cy4aCHOMY IpaHCHKOMY CYCIUIBCTBI JO CHX
Mmp CIHOCTEpITaeThCsl TPaIUIiiHE TaTpiapxajbHe CTaBJICHHS
JI0 OKIHKHM, YHs pPOJib BOAYaeTbCs y TPOJOBKEHHI POIY.
HeMOx/IUBICTh 3aBariTHITH JOCUTH 4acTO B YSBICHHI IpaHIIB
OB SI3aHO 3 IPUCTPITOM, 1110 BiJIIOBIIHO IOPOKYE crelpiuHi
PUTYaJbHI MAHIITYJISIT IPOTH HBOTO, a came puTyai «Cellebori».

K1040Bi cj10Ba: CTEpEOTHITH TTOBEIIHKY, PUTYaJ, TEPChKi
MIPUKMETH 1 3a0000HH, JTIHIBOKYJIETYPOJIOT IS,

116



