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Summary. The article examines phraseological units
expressing gender stereotypes in the Azerbaijani language.
A semantic analysis of phraseological units included in
the concept of the family and denoting gender stereotypes
is carried out. When grouping the term kinship component
gender phraseologisms, it was found that the bulk of these
phraseological units were formed with the aim of expressing
the severity of intra-family problems.

Methods and methodology of the article. Scientific works,
articles on the topic were used in the research work. Phraseological
units expressing gender stereotypes in the Azerbaijani language
were analyzed on the basis of concrete examples.

The main scientific novelty of the study is that for the first
time the lexical semantic features of phraseological units
reflecting gender relations in the Azerbaijani language were
investigated.

It can be concluded that the phraseological units contained
in the phraseological system of the Azerbaijani language
and showing gender relations fully reflect the gender
stereotypes molded in the ethno-psychology of the Azerbaijani
people. It has been established that some phraseological units
deviate from the expression of gender relations over time,
while others retain the initial semantics.

The translation of ethnographic lacunae into another
language is quite complicated, or rather, impossible at all
without additional explanations.

In particular, the specificity of gender relations was
considered as a factor generating phraseological lacunity. It
can be concluded that the translation of ethnographic lacunae
into another language is quite difficult, more precisely, usually
impossible without additional explanation. The cognitive
analysis of the component composition of phraseological units
reflecting gender relations in the Azerbaijani language shows that
the load of meaning and additional shades of meaning reflected
by terms and metaphors are directly related to the stereotypes
of society, the accumulated informative “memory”.

Key words: Azerbaijani language, phraseological system,
gender relations, gender stereotypes, the concept of “family”.

Introduction (statement of issue). The article examines
phraseological units expressing gender stereotypes in the Azerbaijani
language. A semantic analysis of phraseological units included
in the concept of the family and denoting gender stereotypes is
carried out. When grouping the term kinship component gender
phraseologisms, it was found that the bulk of these phraseological
units were formed with the aim of expressing the severity of intra-
family problems.

Methods and methodology of the article. Scientific works,
articles on the topic were used in the research work. Phraseological
units expressing gender stereotypes in the Azerbaijani language
were analyzed on the basis of concrete examples.

The main scientific novelty of the study is that for the first
time the lexical semantic features of phraseological units reflecting
gender relations in the Azerbaijani language were investigated.

Review of works on the topic. It is known that there are quite
different approaches to stereotypical concepts, including gender
stereotypes. So, according to E. Arsonson, “thinking with stereotypes
means creating an identical characteristic of any individual in
a social group and not taking into account real differences between
members of that group” [1, 307]. L.Kim makes a more accurate
characterization, noting that “traditionally, a stereotype means
a scheme, a cliche that makes it possible to perceive and evaluate
any kind of information obtained. This scheme performs the function
of generalizing a certain event, object or concept, and with its
help a person automatically, thoughtlessly, evaluates or moves to
action” [2].

Namely, the female and male typifications, which are
subconsciously formed on the basis of gender stereotypes of that
society, directly acquire their metaphorical or adequate verbal
realization in the phraseological system. For example, Ogul odur
atdan diisiib atlana, Ogul odur har azaba qatlana, Qiz yiikii, duz
yiikii, Ogul diisman ¢aparidir, Quzini doymayan dizini doyar, Qizini
ozbasina qoysan, ya zurnagiya gedar, ya da halvagiya and etc.

Apparently, the formed stereotypes refer to the image
of a woman-mother with many positive signs, as well as they
acquire features such as weakness, recessiveness, subordination to
power and so on. On the other hand, the male image along with
strength is characterized by such characteristics as dominance,
superiority-priority position.

Formed archetypes “make possible schematic generalizations
of the images of femininity, masculinity”. .... Gender stereotypes
conditioned by the social categories masculinities and feminities
find their confirmation in the social roles and behavior of a person
within society, depending on gender [3, 120-139]. Namely,
on the basis of existing stereotypes, the sharp barrier between
the femininity of the female image, the masculinization of the Male
Image, its juxtaposition, is also reflected in the image comparisons
in the phraseological system. Kigiiizlii arvaddan, arvadiizlii kigidan
hazar//Olhazor, arvad iizlii kigidon, kisi iizlii arvaddan [4, 344].
Apparently, since the behavior that contradicts stereotypes about
female and male images is condemned by society, phraseologisms
have also appeared, which logically express a similar meaning.

According to  Y.PIlyin, gender stereotypes mean
“psychophysiological characteristics that distinguish men from
women in the mass consciousness”, including “independence,
courage, rudeness, activity, logic” inherent in men, “dependence,
shyness, cowardice, dreaminess, spontaneity, emotionality”
inherent in women, etc. he points out that the features are intended
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above [5]. For example, In Azerbaijani arvadagiz kisi, arvadagiz
olmaq, arvadagizlg elomak [4, 95] phraseological units are
undoubtedly used to expose the vanity, gossip of a person of the male
gender. In other words, here directly refers to the inconsistency
of the characteristic features of a stereotyped image, that is, such
characteristics as conversationalism, a tendency to gossip, extreme
emotionality inherent in a woman, with a male image. Let us pay
attention to the positions of elaboration of those phraseological
units, arvadagiz kigi-henpecked man: Onda yena min giikiir
bizim arvada... Gorason bu hansi arvadagiz kiginin arvadidir?
(S. Rustem) [6, 235]. Biz kisilor mentalitetimiza xas olan ciddi
kigi modeli ila arvadagiz kigi modeli arasinda ¢ixilmaz vaziyyatda
qaldig [7]. As it can be seen, the characterization of an image
outside the male image, formed on the basis of gender stereotypes in
the Azerbaijani ethnomentality, is carried out here. In the examples
presented, the characteristics of the opposite gender are addressed in
order to reveal the characteristic of “a man without a mouth, a man
behaving like a woman, who cannot be the master of his words.”

Arvadagizhg elomok — we also follow the phraseological
combination of the verb within the framework of the analogous
meaning load: Bela soz-séhbatlor Temirin ¢ox da beynina batmurd....
“Araga pis deyan goriim heg xeyir tapmasin, — arvadagizhq eladi,
qardidi” [8]. Oziinii Musayeva gohraman gostarmaya calisanlara,
manim arxamca arvadagizhq edanlari gozal biliram [9)].

As it can be seen, the meaning of phraseology such as “to
commit adultery” or “to be adulterous”, as in the example we
will follow, also includes meanings such as “cursing, laughing in
the face and talking behind the back”, which are incompatible with
the image of a man in our national mentality.

Let's take a look at the processing positions of the phraseological
combination of arvadagiz olmag:

Allah, yordu mani dedi-qodular,

Arvadagiz oldu kisilor ¢oxu.

Hor yerda, har yanda tala qurdular,

Hoar yerdon, har yandan kasdilor arxi.

Onun har dediyi sizii ila razilasmaga borclu deyilsan. Na gadar
nazakatli goriinmaya ¢aligsan da, bu daha ¢ox arvadagiz oldugunu
gostaracak.

In this context we can note the phraseological units such as
“arvad sohbati”, “arvad sohbati elomak” [4, 95].

Rusiya kimi bir 6lkanin bag¢ist deyirsa ki, arzunuzu tirayinizda
qoyacam va tez sagalacam, onda digorlarindon na gozlayasan.
Bu bilirsiz naya oxsayw, arvad sohbatina... [10], Mandon sana
maslahat, heg qorxub eloma, biri var balaca yalan, yani dedi-qodu,
arvad sohbeti, biri do var boyilk yalan, yoni camaatin iirayinden
xabar veran yalan [11].

As can be clearly seen from the presented examples, the meaning
of the phraseological unit “arvad sohbati — wife talk” covers a wide
semantic spectrum such as “gossip, nonsense, meaningless talk,
empty promise”.

It should be noted that among the expressions included in
the phraseological system of the Azerbaijani language and included
in the concept of “family” there are quite interesting phraseological
units reflecting gender stereotypes inherent in our people,
and in some cases with contrasting semantics. For example, among
the phraseologisms characterizing the role of a woman and a man
within the family Arvadi ari saxlar, pendiri - dari [4, 95). Bilirsiniz,
qadin asason kigidon asilidir. Atalarin bir masali var: pendiri
dori, arvadi ari saxlar, Somaya ana omrii boyu 70 il siiran Sovet

hékumatina bir giin da islamayib. Omriinii ovladlarina, navalarina,
naticaloring hasr edib. Belo yerda deyiblor “arvadi ari saxlar,
pendiri dori”.

It should be noted that in the Southern dialects of the Azerbaijani
language, there are variants of the phraseological unit in
the following forms- Arvadi ar saxlar, bostant bar va ya Arvadi ar
saxlar, bostani val [12, 160)].

The presence of certain contradictions of Gender stereotypes
in itself inevitably led to the antonym of their respective semantics.
The most obvious example of this kind of contrasting approach
can be traced in statements characterizing the attitude of a woman
to her mind, the level of female intelligence. For example, Agilli
olan arvad soziina baxmaz, Agl olan arvad soziina baxmaz [12,
83] expression such as Arvadi olmayamin agli olamz, Arvad
yox, agil yox [12, 44] is in complete semantic conflict with its
phraseological units.

As you can see, along with objective assessment, an extreme
masculine approach is also reflected here. This is primarily
due to the stereotypical attitude towards female intelligence. In
the ethnomental approach, women were also given features such as
trickery, infidelity, which contributed to the appearance of the next
group of phrases:

Baylorla arvadlara inanma, xar suya dayanma [10, 160],

Arvaddan vafa, zahardan safa olmaz [10, 82],

Arvad yixan evi, falok da yixa bilmaz,

Arvad yixan evdon Allahin xabari yoxdur,

Arvad mali algag qapidir, bir girands almina dayar, bir
cixanda [13, 7],

Arvad tufam baslayanda Nuhun tufam yaddan ¢ixar [7, 67].

However, it should be noted that there are a large number
of phraseological units that highly value the role of a woman in
the family and express our national gender stereotypes about this
point;

Arvadsiz ev - susuz dayirman [4, 95],

Arvadsiz ev - urvatsiz ev [7, 67],

Evi abad edon arvaddir 7, 376,

Evi abad edon arvad, yurdu son edon doviat [, 376)].

It should be noted that in phraseological units with a more
neutral attitude, it is possible to trace the adequacy of the gender
stereretip, that is, its objectivity. For example, Arvad var, ev yigar,
arvad var, ev yixar [4, 7], Arvad arini razil da edar, vozir da [4, 7).

Among the phraseological units included within the framework
of the concept of “family”, there are no less phraseological units
expressing gender stereotypes about the distribution between
the role-functions of parents. At atast ilo tanidarlar, gatirt anas
ila [12], Usaq atadan yox, anadan yetim qalar, Ana gizina toxt
verar, ata ogluna baxt [, 66)].

As it can be seen, among the phraseological units reflecting
gender relations in the phraseological system of the Azerbaijani
language, there are many interesting linguistic facts reflecting
the gender stereotypes of our people.

It should be noted that the expression of gender relations in
phraseological units with ethnographic content increases the lacunity
coefficient even more. Thus, both ethnographic data and gender
stereotypes inherent in the people complicate the task of adequate
explanation of these statements. Thus, the phraseological units
included in this group do not act on the nature of gender differences,
that is, the fact that a woman is a weak, graceful creature, and a man
has a strong and dominant position. This group of phraseologisms
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reflects the peculiarities of the society, specifically the Turkic
existence of the Azerbaijani people, Islamic values, and belonging
to the multicultural environment of the Caucasus. Gender relations,
reflected in phraseologisms with ethnographic content, directly
reflect on the centuries-old cultural heritage, the basis of traditions,
refer to the existing historical-social and historical-philological
“vertical context”. This group of phraseologisms directly reveals
the “frameworks” of the linguistic picture of the world inherent
in the Azerbaijani people, allows us to define the basis and core
of the “world picture”characteristic of our people. Because the family
is the foundation of society, and gender relations establish a code
of conduct, models of behavior that regulate that minisosium. Our
analysis and research clearly reveals the correlation of the linguistic
picture of the world inherent in the people — ethnographic lacunae -
phraseological units with ethnographic content, reflecting gender
relations. “Culture is not what a person receives ready-made from
nature but his own creation” — the author of the idea R.Ladon
rightly points out, “the linguistic picture of the world differs from
the conceptual or cognitive models of the world”, and the linguistic
picture of the world “actually embodies a verbal conceptualization
of a person's knowledge of the world” [14, 34-35, 51] . Since
mold concepts arising from traditions play an exceptional role
in the formation of the linguistic picture of the world inherent
in the Azerbaijani people, no doubt, phrases such as “Oglan evi
alinca, qiz evi 6liinca, “Oglan adami — sindirar badami, Qiz
adami — sindirar adami” {11, 126], Qiz qapisi, sah qapist // Qiz
qapisi, sah qapisi, mini galor biri razi gedar [15,74] would not
be understandable to peoples of different cultures and, therefore,
of different world models.

However, the models of behavior dictated by the traditions
of the Azerbaijani people fully clarify the historical and social
vertical context of these phraseological units: according to a well-
known model of behavior, the girl's family representatives should
not say “yes” to the messengers from the first time, and the boy's
family representatives should be in a difficult situation a bit. Saying
“yes” to a boy's family representatives from the first time could be
regarded as “keeping a girl cheap” and not valuing a girl's family,
even if such a “precious” and “heavy” image of the girl's family laid
the foundation for certain family conflicts in the later stages. It is
noteworthy that even the fact that young people had already agreed
and made a decision to be together, it did not play a very important
role here. Thus, the centuries-old model of behavior on the basis
of the existing wedding customs ultimately led to the formation
of ethnographic lacunae-status expressions in the language. Despite
the fact that some customs become obsolete and life dictates
more modern and more liberal living standards, these expressions
continue to function in the modern Azerbaijani language.

It can be concluded that the phraseological units contained
in the phraseological system of the Azerbaijani language
and showing gender relations fully reflect the gender stereotypes
molded in the ethno-psychology of the Azerbaijani people. It
has been established that some phraseological units deviate from
the expression of gender relations over time, while others retain
the initial semantics.

The translation of ethnographic lacunae into another language
is quite complicated, or rather, impossible at all without additional
explanations.

In particular, the specificity of gender relations was considered
as a factor generating phraseological lacunity. It can be concluded
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that the translation of ethnographic lacunae into another language is
quite difficult, more precisely, usually impossible without additional
explanation. The cognitive analysis of the component composition
of phraseological units reflecting gender relations in the Azerbaijani
language shows that the load of meaning and additional shades
of meaning reflected by terms and metaphors are directly related to
the stereotypes of society, the accumulated informative “memory”.
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AuieBa Kamana. ®pa3zeosorii, 1o BUPaKylOTh reH1epHi
CTepeoTHIIU B azepOaliaKaHChKii MOBI

AHoranisa. OcHOBHa MeTa Yy CTarTi JOCHIIKCHHS
(paszeonoriamiB, 10 BHPAXKAKOTh TICHICPHI CTEPEOTHIN
B azepOaiikaHChbKil MOBi. [IpoBOIUTECS ceMaHTHYHNMI aHAITI3
(hpazeonorizmis, 0 BXOJATH JI0 KOHIIETITY CiM'T Ta O3HAYar0Th
renzepHi crepeotuny. [Ipu yrpynoBanHi TepMiHOPOACTBEHHO-
KOMITOHEHTHHX I'eHIepHUX (hpa3eonori3mis OyJi0 BCTAHOBIICHO,
1110 OCHOBHA Maca X (hypazeoorizmis Oyia yTBOpEHa 3 METOIO
TOCTPOTH BHYTPILIHBOCIMEHHUX TPOOIIEM.

Metoau Ta METOONOTIS CTATTi. Y MOCHIAHUIBKIH poOOTi
BUKOPHMCTOBYBAJINCS METOJ KOTHITUBHOTO aHaizy, Oynu
MpOaHa i30BaHI Ha KOHKPETHUX TNPHUKIAJaX HAyKOBI Ipaili,
cTarTi (pazeoOriyHUX OAMHUIIb, IO BUPAKATH TCHACPHI
CTEpPEOTHIN B a3epOaiinKaHChKill MOBI.

OcHOBHa HaykoBa HOBH3HAa JOCHI/DKEHHS IIOJSrae
B TOMY, IIO BIepiie Oylno JOCIIIKEHO JIEKCUKO-CEMaHTHYHI
0CcOo0IMBOCTI (hpa3eosori3MiB, IO BigoOpakarTh CTOCYHKU
crareil B azepOaikaHChKil MOBI.

BucHoBku. 3a3HauaeThes, 1m0 (Gpa3eosoTiyHI OJUHHMIIL,
10 MICTAThCS Y (hpa3eosorivHiid cucTemi azepOaiiKaHChKOT
MOBH Ta BiIOMBAaIOTh T€HACPHI BiIHOCHHH, MOBHOK MipOIO




ISSN 2409-1154 HaykoBui BicHUK MixHapoaHOro rymaHitapHoro yHiBepcutety. Cep.: dinonorisi. 2022 Ne 58

Bi0OOpaKarTh TEHACPHI CTEPEOTHNH, IO CcHOpPMYyBaIHCS
B ETHOIICUXOJIOTIT a3epOaitkaHchbKoro Hapoay. BcraHoBiieHo,
mo OoxHi (pa3eoyori3MU  3roJIOM  BiIXHJISIOTHCS  Bij
BHUPaXEHHS POJOBUX BITHOCHH, iHIII 30€piraioTh BHUXIIHY
CEMaHTHKY.

Tlepeknan erHorpadiyHUX JIAKYH 1HIIOK MOBOIO JOCHTH
CKJIaJTHHUH, BIpHIIIe, B3arajgi HEMOXIHUBHHA 0e3 I0JaTKOBHX
HOSICHEHb.

30kpemMa, crenudika reHJAepHAX BIAHOCHH PO3IVISIAIacs
K (akrop, 1O MOPOMKYe (Pa3eoyoriuHy JTaKOHIYHICTh.
MoxHa 3pOOMTH BHCHOBOK, INO MEpeKia] eTHOrpadidHux

JIAKyH iHIIOIO MOBOIO JAOCHTH CKIIaJHHH, TOYHIIIE, 3a3BUYAif
HEMOXITMBHH 0e3 TOAaTKOBUX IOSCHEHb. KOTHITHBHUI aHATi3
KOMIIOHEHTHOTO CKJIaay (paseosiorisamis, 1Mo BiIoOpakaroTh
TeHJCPHI BIAHOCHHHU B a3epOaiipKaHChKiil MOBI, MOKA3ye, 110
CMHCJIOBE HaBaHT)KEHHS Ta JI0JJATKOBI CMUCJIOBI BiATIHKH, IIIO
BiJI0OpakatoThCsl TepMiHAMU Ta MeTadopamu, 6e3mocepeHbO
MOB'3aHI 31 CTEPEOTUIIAMH  CYCIIUJIBCTBA, HAKOIMHYEHOI
iH(OPMATHBHOO MaM'SITTIO.

KirouoBi ciioBa: azepbaiikancbka MoBa, (ppaseosoriyna
cucTeMa, TeH/IepHI BiTHOCHHH, TeHIEPHI CTEPEOTUITH, TOHSTTS
«pOZIUHAY.




